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Srimadbhagavadgita
HY GAAATSEIT: | ASEIIET:
2. atha dvitiyodhyayah. (sankhyayogah) -- Chapter 2 (Yoga through Analytical Reasoning)

The circumstances surrounding the conversation between Arjuna and Lord Krishna are
laid out in Chapter 1, which also includes a clear expression of Arjuna’s anguish as he
reflects on the act (war) he ia about to engage in. The second chapter continues to
establish this scenario in stanzas 1 to 10. Then poet Vyasa, through the words of Lord
Krishna lays out a series of philosophic concepts outlining the purpose in life and its
conduct. He then returns in Stanzas 31 to 46 to the conversation and its theme of
motivating Arjuna while continuing to expound the philosophic principles of life. This
chapter ends with further definitions of the tenets of life and living through stanzas 47 to
72.

Philosophy may be defined as the rational investigation of truths and principles of
being, knowledge or conduct of life. It is also defined as the critical study of the basic
principles and concepts of a particular branch of knowledge, especially with a view to
improving or reconstituting them. Bhagawath Geetha can be best described as a
conversation where the poet Vyasa expounds the philosophy of life, through the words of
Lord Krishna.

Once the reader comprehends the philosophic principles outlined in this chapter,
he/she will find them repeated in numerous ways and under numerous settings in the
following chapters. May be it was the purpose of the poet to gain as many persons in his
fold “to live a vigorous life of total self-control and non-attached existence and thereby
live the life to its fullest,” — the life of a Yogi- by repeating the same theme as many times
as possible.

51 3919 | Sanjaya:
o O FRIASE AT HETTH | 1. _ Lord Krishna spokg these _vvord_s to
< 383 Arjuna, who was stooped in anguish filled
faie=dfae areaaara Fee: 1| -2l with compassion and despair with tears of
safijaya uvaca distress in his eyes
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S STaTAaTT | Lord Krishna:

> : 2 Arjuna! Your anguish at this time is
HAEcAT FYHATHG [ATH AU TH ' C. . )
PATATH > l troublesome. It is unbecoming of leaders; it
JATIST AT AR TS Il -2l deters one from greatness (such as ascending
éribhagavan uvaca to the heaven); it brings nothing but disgrace.

kutas tva kasmalam idam visame samupasthitam
anaryajustam asvargyam akirtikaram arjuna 2.2

Folsd AT EH ITH: I AdccdsTI9ead | 3. Arjuna! Do not yield to cowardice
J1HG;
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&]% Badaldod caFcdllcdss Wedd |l -3
klaibyam ma sma gamah partha naitat tvayy
upapadyate

ksudram hrdayadaurbalyam tyaktvottistha
paramtapa

as it is unbecoming of you. Overcome this
weakness at heart and rise up to the occasion,
as a soldier like you must.

2.4 375leT 39T | Arjuna:
e 4. Krishnal  How shall | fight with
d T e | persons such as Bhishma and Drona? These
Y gfaaceaa emeiaRee Il -yl are my elders and teachers worthy of my
arjuna uvaca deep and sustained respect.
katham bhismam aham sankhye dronam ca
madhusidana
isubhih pratiyotsyami pajarhav arisidana
2.5 TEAgcdT g HETTHTETT 5. It would be far better to beg for food
Sy vt SYeFiE o | than slay these most respecte(_j teachers. My
2 pleasures after slaying them in battle would
FeaTIRTATE] TR only be stained with their blood, even though
Wﬁmm X they are greedy for wealth and pleasure at
gurdn ahatva hi mahanubhavan this time.
sreyo bhoktum bhaiksyam apiha loke
hatvarthakamamstu gurunihaiva
bhuiijjiya bhogan rudhirapradigdhan
2.6 T YAGTIRT: HclRel IRTAT 6. The proper course is not at all clear
ZIE:T:ITW?I%HTHTW: | to me. | do not wish to live after slaying
- K] these people. However they are up against
g gear o SrsiifasTg- us with their swords drawn, ready for the
ASTREYCT: THE UTCRTSET: || R-E I battle. Does the victory belong to them or to
na caitad vidmah kataran no gariyo us?
yad va jayema yadi va no jayeyuh
yan eva hatva na jijivisamas
tevasthitah pramukhe dhartarastrah
2.7 FIIUINIUgIETHTT: 7. My heart is filled with compassion;
By =at ¢35 e my mind is confused between the right and
< o A | the wrong. | am suffering from a sense of
T TIeARdd S8 deal guilt as | struggle to execute my duty. With
RIsaEdsg i AT car U1 1l -bl all this anguish | approach you. Please take
karpanyadosopahatasvabhavah me as your disciple and teach me the proper
prcchami tvam dharmasammudhacetah course of action.
yac chreyah syan niscitam brihi tan me
Sisyasteham sadhi mam tvam prapannam
2.8 H%WQH@W 8. I do not see with any clarity the
TR ISR RO | means to dispel the grief that will consume
s ) h my senses, even though | may achieve
ATy ATTHI TG victory in this battle and the sovereignty

T GRIOTATY =TT+ (| <
na hi prapasyami mamapanudyad
yac chokam ucchosanam indriyanam
avapya bhimav asapatnam rddham
rajyam suranam api cadhipatyam

based upon it.




2.9 > 3919 | Sanjaya:
: 9. After having said the above to
UdHF EIIEQI% T ITSTReT: TWRedy . . i .
ST Qr\o ? ! | Krishna and that he will not fight, Arjuna
o T ﬁdlllqo‘dﬂ*CQI (_“[mﬁqa'lt\d gl ARl was silent.
safijaya uvaca
evam uktva hrsikesam gudakesah paramtapah
na yotsya iti govindam uktva tisnim babhdva ha
2.10 aﬂaamqr;qﬁﬁaaqm| 10. Lord Krishna, while standing
. tween the two armies spoke these words to
errEsTeTe) Rrdieeafiie a: 1| :-¢ between t !

) o . I ) | Arjuna with a smile (perhaps pleased at the
tam uvaca hrsikedah prahasann iva bharata opportunity to explain the basic tenets of
senayor ubhayor madhye visidantam idam vacah life)

2.11 &ﬁmmﬂmzr | Krishna:

N . . 11. You speak words of wisdom. Yet,
SRt ,QI ved R T | you are grieving for the person(s) for whom
TAGATAGRY AT e qfosar: | :-2¢ ] there exists no grief. The wise do not have
$éribhagavan uvaca grief for any person living or dead.
asocyan anvasocas tvam prajiiavadams ca bhasase | “Wise” here refers to the one who knows the
gatasun agatasiim$ ca nanusocanti panditah inner self (Dehinam) — the Director, the

source of life (Soul) - as distinct from the
physical entity (Deham).

2.12 o TddTg ST AT of o AH SFATfeT: | 12. Neither I nor you nor any of these
1 o7 sTFrSaTH: T A O Il -2 Eg:zoanfie\r/vere non-existent or cease to exist
natv evaham jatu nasam na tvam neme janadhipah The soul (Dehinam) — the life giving force —
na caiva na bhavisyamah sarve vayam atah param | ¢ otarna) and the same residing in all of us.

2.13 fiearsTergar g AR Jlaa 51T | 1;3. The innehr perﬁo?] ([t))er:jinam) ren;ains

the same even though the body grows from
T CglecHTed AFEAGNRBN | childhood to youth to old age.  With
dehinosmin yatha dehe kaumaram yauvanam jara enlightenment one can understand that the
tatha dehantarapraptir dhiras tatra na muhyati inner person (Dehinam) remains the same
even though existent in one body or another.

2.14 WQWWQW:@?\T: [ 14, _ The contact by the person with_the
TR P T R T eTeT ST [ -2¥ I materials of nature bring about the feelings

o a . of cold, heat, pleasure and pain. These
matrasparsas tu kaunteya sitosnasukhaduhkhadah experiences are transient (come and go) and
agamapayinonityas tams titiksasva bharata they are not permanent. Endure them (or

look beyond them) Arjuna.

2.15 T g 1 oY T=cdd TN JouseT | 15. The person who is not disturbed by

. ooy > these transient experiences (such a person for

5’. > s < edd I -2l whom pleasure and pain are equal), that
yam hina vyathayanty ete purusam purusarsabha | narson of stability is indeed immortal.
samaduhkhasukham dhiram somrtatvaya kalpate

2.16 ATHAY TaeI HTaT ATSHTET AT I | 16. If there is no recognition or

tion for any experiences (such as

TSl srebca A decag a: || 2-¢ percep . :
Em SrA¥edeTadecdaRII: Il 3181 pleasure and pain) then they are nonexistent.
nasato vidyate bhavo nabhavo vidyate satah On the other hand anything we seek as the

5.50 ubhayor api drsto.antas tv anayos tattvadarsibhih end must be real and hence existent. The

enlightened person sees the limits of these




two aspects (i.e.) existence and non-
existence.

2.17 3TINfr g aefafe A adfAE aax | 17,18. The person, who lives in the body
%m%mm%@maaﬁaaﬁmﬁ%—r 1 2201l (Dehinam) can never perish nor can such a
o o S person(s) be destroyed by anyone else. The
avinasi tu tad viddhi yena sarvam idam tatam body on the other hand is said to be part of
vinasam avyayasyasya na kascit kartum arhat nature (matter and substance). It is said that
2.18 Hedded $H el [caeiedT: RoT: | these bodies of the person(s) are perishable
AR S TRIET AEATCGETET HRA 1| :-2¢ I and have an end. Therefore Arjuna, proceed
antavanta ime deha nityasyoktah $aririnah to fight with these bodies.
anasinoprameyasya tasmad yudhyasva bharata
2.19 T U+ afcd gedR IRde Fedd g | 19. Those who think as victors and those
RyeiaT who are deemed as losers, both of them are
st . amg%r;rmﬁ -2l wanting in enlightenment.  Neither the
ya enam vetti hantaram yas cainam manyate hatam | ,or50n s slayer nor the other slain (as the
ubhau tau na vijanito nayam hanti na hanyate inner person (Dehinam) is eternal, universal
and hence indestructible).
2.20 1 SrIa &g aT FerioeT 20. The enlightened person — inner
. s ; person, soul or Dehinam is neither born nor
AT St .aTHSq':q'I dies at any time. Such a person has no
3751 fo¥er: Qmeadsd qRIom beginning (such as birth), end (death) or
7 &Td g AT 2 | -0 || return. Hence the person is unborn, eternal,
na jayate mriyate va kadacin permanent and ancient (transcends through
nayam bhitva bhavita va na bhayah time or generations). Thus, when the body is
ajo nityah $aévatoyam purano slain, the person is not slain.
na hanyate hanyamane $arire It is like the electrical energy that illuminates
all electrical bulbs. But when the bulb is
broken or destroyed, the electrical energy
remains and illuminates other bulbs in the
circuit.
A battery may get discharged and hence
become not useful, but the electrical energy
is alive and well.
2.21 IR fAcd I TeadsTHeTT# | 21. Arjuna!  When you recognize the
. ) . S inner person (Dehinam) is indestructible,
a#?r_'\cr'g_?fr. qTér.a; g%r_am‘" e eternal and unborn and cannot be harmed,
vedavinasinam nltyaniw ya enam aja_m avyayam. then how can you cause harm to such a
katham sa purusah partha kam ghatayati hanti kam person?
2.22 qraita shonfa T2 e 22. As people cast off the used or worn
& = clothes and wear new clothes, the person
< RS | (Dehinam) in the body casts off a body
T I{RToT fagT - which is worn out and enters another or a

=aTfay Tt sTarfay SEr Il -2l
vasamsi jirnani yatha vihaya
navani grhnati naroparani
tatha sarirani vihaya jirnani
anyani samyati navani deht

new body.

The above may be thought of as reincarnation.

On the other hand any person goes through constant change in mood or views or perceptions as the
experiences of the person change with time, within one life (every moment for that matter and also over a




period of time). As long as there is room for a person to acquire experiences through the contact or
interactions with the body (objects of nature), there is a constant movement from one set of experiences to
another. This constancy of change in experiences and the perceptions derived from them — Subjectivity -
which changes the attitudes and attributes of a person could also be inferred as the birth and death of a

“person”- a form of reincarnation?

2.23 Aot e fod AEATT 3 ggfa grdeh: | 23,24. The inner person (Dehinam) cannot
 FreTECaTaT T ATE T be harmed by weapons, burned by the fire or
Haﬂ STl o ATALT AR 1| 2231 wetted by t?]le Wa?er or dried b?// the wind.
nalna_m chindanti sastr_anl nalrjam dahatl_pavakah Such a person is never harmed, wet or dry.
na cainam kledayanty apo na Sosayati marutah Such a person is eternal, present everywhere,
2.24 B AN TACEAN STAFICATSASY TF T | permanent and remains unchanged with time.
e FEITT: TYURAST FeATelaT: 1| -4l
acchedyoyam adahyoyam akledyososya eva ca
nityah sarvagatah sthanur acaloyam sanatanah
An enlightened person comprehends the effects of activities as a result of the connection
between the body (Deham) and the inner person (Dehinam) through the three connectors (Guna).
Through the power of total self-control — as evidenced through Objectivity — he/she remains in an
unchanging state of existence (in union with the inner self — Dehinam). This is described by the poet as
being analogous to someone who cannot be affected by any of the physical effects readily discernable in
our day to day lives such as being harmed by a weapon, etc.
2.25 ycqcrd.sqamrcmsmqﬁa;rq’fsqamﬁ [ 25. The enlightened person is spoken as
N NSRRI invisible and beyond comprehension and
C_ AR 2 12351 unchanged or unaffected. When you
avyaktoyam acintyoyam avikaryoyam ucyate understand this nature of persons, then you
tasmad evam viditvainam nanusocitum arhasi have no need to grieve for that person.
2.26 Hzr%\ﬁﬁmm?-‘rﬁa'ram?aﬁﬂmﬂ 26,27. Arjunal If you were to comprehend
. Y ¥ MR a person as born or associated with death,
Hzﬂh‘f_q' _ f\a'% - IR-=¢l even then you should not grieve for that
15 atha_ca.nnam nltyaj_atiam nltyam va manyase m;tam person. It is because for those who are born,
9. tathapi tvam mahabaho naivam Socitum arhasi death is certain and vice versa.
1.27 STerey & Yl Hcgeld STe sl Haea 7 |
aeaTeaRedsd o o MRATHETR 1| 2201l
jatasya hi dhruvo mrtyur dhruvam janma mrtasya ca
tasmad apariharyerthe na tvam Socitum arhasi
If you believe that the Physical (Body, mind and intellect) represents the person, then as they are mortal
are sure to be born and die, as it is a natural part of any material object.
2.28 me‘wﬁm| 28. In the beginning the individuals do
SeaFaTA=E T T AR Il -3¢ not exist. Then they are born and seem to
o o exist. In the end they decease and are not
avyaktad!nl bhatani vyaktamadhya.nl bharata existent any more. Why then is your grief,
avyaktanidhanany eva tatra ka paridevana for this inevitable process?
2.29 IMITAT Iy FiTaesT- 29. An individual may be seen as being
g R i marvelous. Others may proclaim this person
R - AT T | as a marvel. Many others may hear of this
IMRTdaede A= Uit marvelous individual. Yet, no one really
sloc—crrca;’raa;r%)aa;fg\a?[ Il -0l knows the person (inner person — Dehinam)
sécaryavat padyati kacid enam constituting this individual.
ascaryavad vadati tathaiva canyah
ascaryavac cainam anyah srnoti
Srutvapy enam veda na caiva kascit
2.30 28 AcTATEA ST g I 9RA | 30. The person (Dehinam characterized




TEHATCHTOT ${cTlel o o AMTATHAGTR 11 -3¢
dehi nityam avadhyoyam dehe sarvasya bharata
tasmat sarvani bhatani na tvam Socitum arhasi

as the soul) present in all the bodies is eternal
and indestructible. Therefore you should not
grieve for the destruction of the person for
such destruction is not possible.

2.31 ﬁmﬁaﬁ&qaﬁaﬁqﬂﬂﬁ| 31,32. Arjuna! There is nothing better for a
i . o warrior (Kshatriya) than to serve his/her duty
FEreRAISTARTRIAAAAT N 2381 the battle. Considering such commitment
svadharmam api caveksya na vikampitum arhasi to your duty, you should not waver. Soldiers
dharmyad dhi yuddhac chreyonyat ksatriyasya na like you are happy to participate in the war as
vidyate : it gives them the opportunity to execute their

2.32 qeoo AT Jqdee ?EIFJia\EIIUICIIEICEIFl\I duty. It is the path through which soldiers
GIEe: &1 urd st I || -3 reach their glory (described as the path to
yadrcchaya copapannam svargadvaram apavrtam heaven).
sukhinah ksatriyah partha labhante yuddham idrsam

233 37 ecaTHA UFY T5ATH o HRSIR | 33. If you do not perform your duty
aa: Taes Fifd T Fear qroHAarcsa & | -331) (carrying out the proper course of action
atha cet tvam imam dharmyam sangramam na appropriate for the moment), then you
karisyasi acquire dishonor and guilt.
tatah svadharmam kirtim ca hitva papam avapsyasi

2.34 R GRS WW;}SW| 34,35. All the people around you would

B R = TR ST A B k of this dishonor, which may be worse
- Spea N 1 -
m_: o ] T'. I wa” than the death itself. These great warriors
akirtim capi bhitani kathayisyanti tevyayam will think of you as having abstained from
sambhavitasya cakirtir maranad atiricyate duty to fear

2.35 HATGUNEUR A HEFed cdl HERAT: |
AYT T & SEACT $caT AEARH e Il -39l
bhayad ranad uparatam mamsyante tvam maharathah
yesam ca tvam bahumato bhatva yasyasi laghavam

2.36 ATIAIERT dged ¢S fod dargdr: | 36. Your enemies will mock at your lack
o — s - of strength and valor. You speak of grief.

0G0 2 .QQER - .
o w ﬁﬁg _ ﬂ - l_l Q L What could be more grievous than such
avacyavadams ca bahin vadisyanti tavahitah mockery?
nindantas tava samarthyam tato duhkhataram nu '
kim
2.37 gt aT IreE Il Tg9t fovear ar siead #E | 37. In victory or defflth, havin_g
~ - & o, performed your call for action for this
dwli‘ilmfo - ,dq g‘g"qf ) _era. IR-36l _ | moment (your duty) you shall be victorious.
hato va prapsyasi svargam jitva va bhoksyase mahim Therefore Arjuna, get ready for the battle
tasmad uttistha kaunteya yuddhaya krtaniscayah '

2.38 ﬁ@g:@‘ﬂﬁﬂcc [ STl STaTaTat | 38. Carry out your duty (the proper
Wﬂmwﬁ?w Il -3¢l cc|>urse of action for this mloment)_ without
sukhadunkhe same krtva Iabhalabhau aydiayau | P ® O Pall GaIn of foss, viddory o
tato yuddhaya yujyasva naivam papam performance of your duty you will not
avapsyasl acquire the guilt that you have been speaking

about.

2.39 39. This is the principle of

TNT AR AgEd ghefar feaam oy |
AT Forcll TAT I Shoaetl Ggreafdy || 2-32

enlightenment through wisdom {Buddhi
¥ega)- concerning the yoga of analytical




esa tebhihita sankhye buddhir yoge tvimam Srnu
buddhya yukto yaya partha karmabandham
prahasyasi

reasoning (Sankya Yoga). Listen to this
carefully and with wisdom you will cast
away your bondage to your actions (Karma
Bandham).

2.40 AeTiRhAATAs BT Tezarar 7 e | 40. In this approach to life there is no
eTHCT T R ST Fee) W I 2901l absence of action or any obstacle to action.
o L A , This rule of life (Dharma) delivers one from
nehabhikramanasosti pratyavay_o na vidyate | the fear (of consequences) to one’s actions
svalpam apy asya dharmasya trayate mahato bhayat (Karma).
2.41 WWW [ 41. Arjuna! For tho§e yvho have clar_ity
TERATET e aTed TENSETTHTRIAH Il -3 I and urj‘ders'[,?nQ|ng, the principle o_f executing
> 2 your “duty” is  simple and with one
vyava,s_aya:cmlka budE:Ihlr ekeha kurunandar_la. ) purpose. For those without clarity, the
bahusakha hy anantas ca buddhayovyavasayinam meaning of duty (Dharma) is several with
multiple branches behind them.
2.42 aﬁmmmmﬁqﬁaa [ 42 to 44. Even among those who are
. o ! committed to the vedic principles, some
df‘d'_q(f'"mé#'_rqc‘fd”d et | w?" , believe them as the mere literal rules of life.
yam imam puspitam vacam pravadanty avipascitah | These nersons carry out varied rituals, which
vedavadaratah partha nanyad astiti vadinah lead to their joy and wealth, with heaven as
243 SHIHATCHTE: FIINAT SArHBHBAYCIH | their ultimate goal. When practiced with
frarfaveager sEteadertad ufa 1| :-y31| enjoyment and power as their goals, the
kémétménaﬁsvargaparéjanmakarmapha|3pradém words or principles of this nature are neither
kriyavi$éesabahulam bhogaiévaryagatim prati permanent nor useful for deep and sustained
244 TR E AT daTIE I | analysis (contemplation).
cIaaTicHeT §fg: el o faefiara || 2-vy ||
bhogaisvaryaprasaktanam tayapahrtacetasam
vyavasayatmika buddhih samadhau na vidhiyate
2.45 Wﬁwmﬁﬁwmﬂ | 45, Free yourself from the three
~ = Ereif attributes or connectors which are explained
riadradl lrlcsticeas = B STeHa - (Thrai Guna Vishayaha) in the vedas. Free
g3l yourself from the dualities or “pairs” (Nir
traigunyavisaya ved3 nistraigunyo bhavarjuna dvandvaha: opposites such as pleasure/ pain,
nirdvandvo nityasatvastho niryogaksema atmavan happiness/sorrow, etc.); free yourself from
their acquisition and preservation. Remain in
a state of calm tranquility (Sathvaha).
Abiding in this eternal truth acquire mastery
over yourself (Dehinam or soul).
Connector Science --- Conscience
Transforming to become more objective and
less subjective  through  dispassionate
(unattached) analysis of the role of the three
Guna (Connectors) in any event or
experience.
2.46 mﬁémﬁgéa:maﬁaﬂ 46. A tank full of water is useful only

el 9y ST fAtietd: || :-9& |l

yavan artha udapane sarvatah samplutodake
tavan sarvesu vedesu brahmanasya vijanatah

when there is a need for the water in it. The
water in the tank finds no special use when
there is flood all around. Similarly, a person
of wisdom (Brahmanaha: learned person of




sustained contemplation and analysis) finds
himself/herself possessed with knowledge far
exceeding that in the scriptures of knowledge

(Vedas).
2.47 Wﬂﬁmmﬁgml 47. You have the right to carry out the
course of action proper for the moment
i o _a h 5 ‘ I Q vol (Karma), not to their consequences or effects
karmany evadhikaras te ma phalesu kadacana (results)
ma karmaphalahetur bhir ma te sangostv akarmani Your mc;tive should not be the results of your
action, nor should you be attached to inaction
whatever the reason may be.
2.48 ITEY: % FATOT TZ9T cTeFedT HeT5or | 48.  Arjuna! Do your work with a
. . itment to the path of enlightenment
Reeafacean: car AT 19T 3T ey | COmmItmer e
EReEa: Aeal i SeAd X 1 (Yoga), being equal in mind in success and
yogasthah kuru karmani safgam tyaktva dhanafijaya | f4j)yre, by abandoning all your attachments.
siddhyasiddhyoh samo bhiitva samatvam yoga This even mindedness in life is called
ucyate “Yoga” (i.e.) Objectivity as a natural aspect
of living. Connector Science
2.49 T EIHR el JTEIMEGA>oTY | 49.  Arjuna! Action appropriate for the
= : Perdad: 1l 2 given moment (Karma) is far inferior than
@Q wee - ”_Q vl _ the enlightenment through wisdom (Buddhi
ddrena hy avaram karma buddhiyogad dhanafijaya Yoga). Seek refuge in such wisdom and
buddhau saranam anviccha krpanah phalahetavah thereb.y avoid the misery associated with
17.30 actions which are carried out with result as
’ their motive.
Earlier we have seen (verse 2.11) that true wisdom is the result of understanding the Dehinam
and Deham and the connection between the two (as evidenced in our experiences).
We acquire all our experiences through our Body, Mind and Intellect. But if you think about it
carefully, body responds to the mind and its emotions. These in turn are the result of our
intellect (thoughts). Hence instead of doing the right thing appropriate for the moment (Karma)
it is superior/better to focus on our thoughts the source of any and all actions? After all such
analysis leads us to clarity on our duty and the right action as a result!
The analytical approach for that is Sankya Yoga.
2.50 G_I;I\chl"dl SIS IN FhagsHhd [ 50. Those who are committed to this
T wisdom abandon the notion of both good and
JTHATCARTT JoIEg A9T: HAg Eh*f%l?»l?:[ I -9ell . . .

- = > evil actions. Therefore commit yourself for
buddhiyukto jahatitha ubhe sukrtaduskrte such  enlightenment  (Yoga) Such
tasmad yogaya yujyasva yogah karmasu kausalam | opjightenment will be evidenced in your

actions.
2.51 WW%WWW‘ | 51. The wise among the men (people),
ST qe e 2252 1 with commitment to this wisdom and their
TH : UG IEBecIATHIH || R- . .
> ) ¢ K : actions free of motive for results are
karmajam buddhiyukta hi phalam tyaktva manisinah themselves freed from the bondage of life
janmabandhavinirmuktah padam gacchhanty and death
anamayam '
Those who participate in their activities with total abandonment to the consequences of their actions
(positive or negative — Karma Phala Thyagam) are totally devoid of “experiences” and the consequent
changes in their personality or perception. Such unchanging nature of an individual can be inferred as the
absence of birth and death.
2.52 mﬁﬁgﬂ:ﬁﬁgﬁaﬁﬁaﬁmﬁ| 52. When your wisdom over comes the

confusion in your mind, then you shall




el AT fo¥dE AITed ey Aaeg 7 || -9l

yada te mohakalilam buddhir vyatitarisyati
tada gantasi nirvedam $rotavyasya $rutasya ca

become indifferent to what has been revealed
thus far and to what is to be revealed hence
forth.

In other words the Sankya Yoga (Analytical
reasoning to apply the ConnectorScience is
the basis for all one can explain before or
after. Hence once this fundamental principle
and methodology can be understood clearly
then what else is there to learn or to be told?

2.53 ﬁﬁﬁqﬁqﬂﬁm;ﬂmﬁﬁqw | 53. Your intelligence is confused as it is
. & ATHaTCEaT || 2 thro_ugh your worldly _Iegrnlng. You_ shall
- o .,” Q_% I attain enlightenment or insight (Yoga), if you
Srutivipratipanna te yada sthasyati niscala shall remain fixed in contemplation.
samadhav acala buddhis tada yogam avapsyasi
Poet Vyasa through the words of Lord Krishna urges the reader to consider the teachings until now and to
be revealed further, not as mere words or expressions. Instead, the poet suggests that as the learning
becomes inherent and involuntary part of a person, he/she would find these teachings as a natural part of
one’s existence (described as becoming indifferent to the “teachings” or not having to make a special
effort to recognize their existence and validity).
2.54 34313331? | Arjuna:
TRy T T HTST GH e S | 54, Lord Krishna! Whaj[ are the hall
. marks of a person who is in constant
EAHT: o T fhaATeTey roiet foned 11 :-9¥ I contemplation, with  undeterred  mind
arjuna uvaca (Sthitha Pragna)? How does such a person
sthitaprajfiasya ka bhasa samadhisthasya kesava speak, sit or move about?
sthitadhth kim prabhaseta kim asita vrajeta kim
2.55 aﬁmmaomzr | Krishna:
) TS ) 55. Wh_en one casts off all d_eswes_ that
A | enter the mind, then such a person is satisfied
A=A I5e: Fegauarederead | :-9sll in all aspects within himself/herself. Such a
$ribhagavan uvaca person is called as one with undeterred mind
prajahati yada kaman sarvan partha manogatan (Sthitha Pragna).
atmany evatmana tustah sthitaprajfias tadocyate
2.56 g:@mﬂqﬁvmm:@gﬁma;qfq ﬁG. dOn_e W]tlo |sI unaffected b)I/1 S(_)rr]?w,
WWZW Il e | as no desires for pleasure. One who is ree
. 3 ) from love, anger or fear, such a person is
d_uhk_hesv anudwgnamanah suk_hesu v!gatasp,rhah called a saint (Muni).
vitaragabhayakrodhah sthitadhir munir ucyate
2.57 T: FATATAREAGECTATTY LSATYSH | 57. A person of undeterred mind has no
Tl 7 At R affection for anything. Such a person finds
_H S avas o I ?',% I neither joy nor sorrow for good or bad events
yah sarvatranabhisnehas tattatprapya subhasubham or happenings.
nabhinandati na dvesti tasya prajia pratisthita
2.58 TeT eld I HATSZIHIT U | 58. A person of undeterred mind
mg}}mmm I 2¢q | Withdraws his/her sense organs such as a
g ) R ) turtle withdraws its limbs from every
yada samharate cayam klirmonganiva sarvasah direction.
indriyanindriyarthebhyas tasya prajia pratisthita
2.59 var RfAadea PUERET SiRT: | 59. The body and the sense organs

TFTST WIS 9T T5¢ar faaeid 1| :-9R ||

visaya vinivartante niraharasya dehinah

wither away and leave the person who has
abstained from nourishment (food), but the
feeling of taste or enjoyment (Rasam) still




rasavarjam rasopy asya param drstva nivartate

remains. The taste also leaves the person
who has the vision or comprehension of the

highest plane of existence (Param
Dhrshtwa).
2.60 Il g3 Sleda gevey faufRed: | 60. Arjuna! In spite of the best efforts of
. a person, the turbulent and energetic senses
sfeganfor garehifar grfea et &7 |1 2- . , ;
_ e _ ||,;>.ao|| (impulsive forces of sense organs and their
yatato hy api kaunteya purusasya vipascitah effects) constantly influence his/her mind as
indriyani pramathini haranti prasabham manah it were by a force of compulsion
2.61 WWWQWWW:I 61. A person whose senses are under
control, his/her wisdom is unwavering or
g9 fg aRAfeeanior a&g gar wfafsadr || :-¢ ’ :

_Q _% o O I I permanent. Having such control of your
tani sarvani samyamya yukta asita matparah senses remain firm in your devotion to me
vase hi yasyendriyani tasya prajia pratisthita (The Lord)

Remain committed to the higher principle or concept of “total self-control and unattached active
participation”. Remain committed to the practice of ConnectorScience This is evidenced through
Objectivity (non-duality) as a natural manner of living. (Such commitment is described as the devotion to
the Lord).
2.62 i:qma’f%w;ﬂq;;ng@qsamﬁ| 62. Reflecting or dwelling on the sense
bjects (body and its organs), a person gets
ST FI: FIATG NS I 60 | ° ),

s o~ S , o I I attached to them. From this attachment or
dhyayato visayan pumsah safigas tesiipajayate affinity arise all desires (Kama); from these
sangat sanjayate kamah kamat krodhobhijayate desires anger or envy (Krodha) is born.

2.63 sItmgald HFAlg: GFAgCEH AIasa: | 63. From envy is born confusion and
i & & from confusion the loss of memory (or clear

c _%n’qo _ Qﬁo qMe qﬁ =&l vision or purpose on life). When the clarity
krodhgghbhava: sammohah sammohat in vision is lost, it leads to lack of reasoning
smrtivibhramat . L .| or analytical power (Buddhi Naasam), which
smrtibhramsad buddhinaso buddhinasat pranasyati further leads to the “death” of the person

2.64 m@qﬁaﬁﬁrﬁwﬁ%ﬂﬁw | orﬁ'ga%h-—gr 64. The person who interacts amongst
HcHTRATIIATCAT THICATETTES T || -€8] the objects of senses with a mind

) _ ) o disconnected from passion (Raga) and hatred
ragadvesavimuktais tu visayan indriyai$ caran (Dhwesha), with “self” always under control
atmavasyair vidheyatma prasadam adhigacchat _in cons’tant union with Dehinam - is

considered as a person who has governed
22.20 his/her “self” (Vidhe Atma). Such a person
: attains peace in life (Prasada Madhi).
2.65 WW;WWW| 65. The attainment of such peace in life
results in the end of all sorrows. For such a
T8I H T  qIATasSd || €9
) ey i‘% o I B ! peaceful person (Prasanna Chetasaha),
prasade sarvaduhkhanam hanir asyopajayate wisdom (Buddhi) is a permanent character.
prasannacetaso hy asu buddhih paryavatisthate
2.66 SATTEd FREIGFATY o ATYFATY T | 66. There is no wisdom for the uncontrolled
self, and there is no focus or concentration
o ITHTIT: AT ATedE : HUYH - ! .

) ? ? _iﬂ STt ”_Q aa_ll (Bhavana) for the uncontrolled mind. The
nasti buddhir ayuktasya na cayuktasya bhavana wandering mind never finds peace. Then
na cabhavayatah santir asantasya kutah sukham how could there be happiness (Suk.am) for

the person who is not at peace (Shanthi) with
himself or herself?
2.67 67. Just as a boat drifts in waters and

SleeaToT fg TRl JeAal s AT |

loses its course under the passing wind and




e Tl Tl AT AT || 2-€vll

indriyanam hi caratam yan manonuvidhiyate
tad asya harati prajiiam vayur navam ivambhasi

its currents, when the mind is swayed by the
senses without control, the wisdom drifts
away and may even be lost permanently.

2.68

dTATCITY A8l ﬁmﬁmﬁrqﬁar: | 68. Arjuna! Therefore the person whose

S TON e T e T TS 1| 2 6¢ instruments of senses (Indriyani) are firmly
_ o __ withdrawn from the objects they sense
tasmad yasya mahabaho nigrhitani sarvasah

i drivanTndrivarthobh 2 <thita (Indriyartham) in all directions or aspects,
Indriyanindriyarthebhyas tasya prajna pratisthita his/her wisdom (Pragna) is firmly set and
unwavering (Prathishtitha).

2.69

7 forer Héaidmi JEIAT ST T T | 69. What appears to be night (darkness,
TR ST T AT v e 7Y 2-6<1 passive and restful from all activities) for the

o N 3 A living beings (Buthanam) is a period of
ya nisa sarvabhitanam tasyam jagarti samyami awakening (Jagrathi) for the person of self-
yasyam jagrati bhitani sa nisa pasyato muneh control (Samyami). When all the creatures
are awake and active it is a period of quiet
inactivity (as if it were the night) for the
person of self-control and thereby discerning
recluse (Muni).

The above might appear to be contradictory at first glance.

It might be concluded that total withdrawal from life activities is recommended here. Literally taken this
implies the life of a monastic! Hence there is a tendency to relegate true allegiance to BG as a way of life
for a few who live a life of ascetics or monastic way of life.

But BG is a discourse on how to live life the proper way — a prescription given to Ajuna in the middle of
battle field or to every one of us in the middle of the “battle of life”!

On the other hand,

One could infer from the above that a person of steady mind and objective outlook engages in all
activities with a clear comprehension of causality where it can be discerned (and accepts ignorance and
eager to explore such causality when it is unknown;

Does not jump to the statement: “The stone tripped me”! ©

Also comfortable with the view that such causality even though it exists may be unknowable at times and
hence remains comfortable in his/her faith in a larger order (or God).

In this manner of living without attachments, the day and night in life - activity and inactivity - may all be
equal. Hence such a person may appear to perform contradictory to common norms as perceived by the
rest of us, who do see distinctions in all activities. In such nonattached performance, the enlightened
person might appear to be different from the rest of us - as if he/she is a recluse.

2.70

ITRIETTHTIYISS 70. One who does not cherish the

° ) desired outcome — Karma Phala Thyagam -
ST + eIt T2 | attains peacefulness (Shanti). For such a
dedehAT I giaRried ad person the desires enter his/her realm without
T MTedATSA TS T PTEEHTAT || -bo| much visible effect, just as the flowing
3piryamanam acalapratistham waters enter the deep ocean, which remains
samudram apah praviéanti yadvat motionless and firmly established.

tadvat kama yam pravisanti sarve
sa santim apnoti na kamakami

The above statement “even at the very end of one’s life” could also imply at any time of total
despair. Even at such times all is not lost if one can gain a state of composure and self-control. Once such
self-control — through the practice of ConnectorScience - is attained then the return to the state of despair
does not exist. If one acquires such total self-control as a permanent nature and participates in all
activities of life with total non-attachment, then such a person lives in the highest plane of bliss (Brahma
Nirvanam).

2.71

TIETT HTATY: FaeqATeTiia g | 71. Abandoning all desires if a person
> - walks (performs life functions), without




a7 foRgsaR: @ anfeaafaesia | -ue |l

vihaya kaman yah sarvan pumams carati nihsprhah
nirmamo nirahamkarah sa santim adhigacchhati

attachments and free from selfishness or self-
driven needs (Nirmamah) and without vanity
or deep seated commitment for a narrow
cause or purpose (Ahankara), such a person
attains peace of mind (Shanthi Madhi).

2.72 T STEAT Rty ard i urea faeeata |
EYcare A=l s [ seAfaaToegesid || -6l

esa brahmr sthitih partha nainam prapya vimuhyati
sthitvasyam antakalepi brahmanirvanam rcchati

72. Arjuna! This is the state of final
emancipation (Brahma Nirvanam).  On
attaining such a state none returns from it.
Abiding in this principle even at the very end
of one’s life (even at the time of death), one
reaches the state of unification with the
Supreme Person or the Lord.

HISEIIN ATH Gladiars e | Rl

Om! Thus ends the chapter two in this Bhagawath Geetha, considered as part of Upanishad, Education on the knowledge of
Brahman, the sastra pertaining to Yoga, the conversation between Lord Krishna and Arjuna, this second chapter of Bhagawath
Geetha — Yoga through Analytical Reasoning.




